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In support of the messianic movement the Chronicler composed a history which reviewed and reshaped Israel's historical traditions to give urgency and meaning to the tasks at hand, the restoration of the Davidic rule, the building of the temple, and establishment of the divinely appointed cult with all its kindred institutions and personnel. This first edition of the Chronicler's work is to be dated to the five-year interval between the founding of the temple and the completion of the temple (520-15 B.C.). ever, the context is quite clear. In rhetorical parallelism, Ezra speaks of "raising the house of our God," "making its ruins stand up," and "giving us a gJder in Jerusalem and Judah." As Ezekiel uses gdegr of the temple-fortification, so does Ezra speak of the gider of the temple. Each parallel refers to Zerubbabel's temple and its enclosure wall. The temple was, of course, a bastion as well as a sanctuary.
61The In the face of harassment by Persian officials, including the satrap of Syria, and the jealousy and hostility of peoples who surrounded Judah, Zerubbabel and his party completed the temple on 12 March 515. The service of God "as it is written in the book of Moses" was thus restored.
We then hear no more of Zerubbabel. The prophecies of glory, wealth, and peace faded away into silence. We have no hint of Zerubbabel's fate. More than half a century passes before the story of the Restoration is taken up again. This gap in the record is significant also in reconstructing the history of the Chronicler's work. When the record resumes with the narrative of the mission of Ezra, the messianic themes of the earlier narrative are no longer to be heard. Hierocracy supplants the diarchy of king and high priest. We hear nothing of the Davidic prince either in the Ezra-narrative or in the memoirs of Nehemiah.
In 458 B.C. "Ezra the priest, the scribe of the law of the God of the heaven," set out with his company of Zionists, armed only with Artaxerxes' commission, some offerings sent to the temple in Jerusalem, and the Book of the Law. Ezra's first major effort on his arrival in Jerusalem was to undertake stern action against intermarriage with foreigners, especially marriage to foreign wives. He proposed that all enter into a covenant to put away foreign wives, and the issue of such marriages, in fulfillment of the Law. Armed with royal authority to appoint magistrates and judges, he vigorously pressed the reform against all opposition. Two months after he arrived in Jerusalem, in the seventh year of Artaxerxes, in the seventh month, on New Year's Day, he gathered all the people in an assembly before the Water Gate, and standing on a wooden pulpit read from "the book of the Law of Moses." We judge this book to have been the Pentateuch in penultimate form.65 On a second day, he read from the Law and then dismissed the congregation in order that they might prepare for the Festival of Succoth.66
Here ended the second edition of the Chronicler's work, the recension reflected in 1 Esdras, combining the Ezra-narrative with the older Book of Chronicles. The date of Chr2 must fall about 450 B.C.
In 445, Nehemiah, the cupbearer to king Artaxerxes I, learned of the troubles of the restored community in Jerusalem and its defenselessness. With the king's commission as governor of Judah, he set out with a contingent of the king's cavalry for Jerusalem.67 Spying out the city by night, he kept his own counsel as to his plans, knowing full well that his mission would be hindered by the hatred and schemes of his fellow governors round about, viz., Sanballat, governor of Samaria, Tobiah, governor of Ammon, Gasmu, the king of the 1-9) and otherwise edited the whole. Again, darkness falls so far as the Bible is concerned, and the history of the fourth century remains a virtual blank until the advent of Alexander III of Macedon.
eNeh 13:30-31. It is often said that it is unlikely that great Ezra so failed in his reform that Nehemiah was required to institute a similar reform. But in the Bible the great leaders, Moses and the prophets, regularly fail, or to take a closer analogy, the deuteronomistic reforms of Hezekiah and Josiah certainly were short-lived. Moreover, laws against intermarriage are notoriously difficult to enforce in any age.
